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Please Donate to Keep this Project Going!

Please help this project continue so that Torah Or and Likutei
Torah will be available to Jews around the world in the language
they understand.

Please become a monthly donor of $18.

Please make vourself available to the Alter Rebbe, who wants
his maamarim to be available to every Jew in the world.

Please take S5 minutes and sign up online at
www.Donorbox.org/LearnChassidus to become a monthly
donor of $18.

With these $18 a month, you will have the tremendous merit of
having translated the Torah Or and Likutei Torah, making it
available to Jews all around the world, and will receive the
tremendous merit and blessings that come with that!

For additional sponsorship opportunities, or questions on the
project, email me at lessonsinlikutaytorah@gmail.com
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Chapter 1

“There will be no women who will
miscarry or who will be barren in
your land, I will grant you the full
count of your days.” (Shemos 23:26)

The following idea is known: There
is a supernal “Land of Life” on
High, Malchus of Atzilus, from
which flows life and sustenance to
the collective Jewish people, thereby
producing within them a Love for
Hashem, inspiring us to perform all
His commandments “which man
must do and live through them”
(Vayikra 18:5), which is the ultimate,
true life.

As is the case with the physical
Earth which produces all kinds of
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enjoyable foods providing life --
physical life -- to every living
creature.

And without it there is no
sustainable life to all those dwelling
on Earth, for all the wealth and
richness of gold and silver will not
sustain without produce from the
earth, Heaven forbid.

Similarly, the spiritual life that is
provided to man for his study of
Torah and service of Hashem is all
produced from the “Land of Life”
on High, Malchus of Atzilus, as it
states in the verse “[I shall walk
before Hashem] in the Lands of
Life.” (Tehillim 116:9)

Since the verse uses the plural expression “Lands of Life,” this shows that there
are two “Lands of Life” that are corresponding to each other, as the Rebbe will

explain:
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The intention of the verse using the
plural term “Lands (of Life)” is to
represent the levels of the “Land on
High” and the “Land Below”: These
are the inner aspect of Malchus of
Atzilus, called “Keneses Yisrael” as
they exist Above, and the Jewish
People that live on the physical earth
who are called “Keneses Yisrael”
down here. Since, the “Keneses
Yisrael-Collective Jewish People”
also exist Above in the world of
Atzilus, as in the teaching: “Yisrael
arose in His thought (before He
actually created the physical world,
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ie., in Atzilus).” Midrash

Bereishis Rabbah 1:4)

(See

Resultantly, there are two “Lands:” The physical land, where the physical Jewish
People live, which was created in the merit of the Jewish People so they can learn
Torah and fulfill Mitzvos. This physical land produces vegetation that all physical

life depends on.

Then there is the spiritual “Land” of Malchus of Atzilus. The inner dimension of
this level is how it is the collective source of the souls of the Jewish People. From
this level comes all spiritual life of love and fear of Hashem and ability to connect
to Hashem [which all spiritual existence depends on].
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The term “Land” in this context is
precise: Just as it is regarding the
physical earth (land), that its ability
to produce does not come from it
itself, rather through a combination
of planting and the power of growth
that Hashem put in it, allowing it to
produce and sprout all kinds of
plants;

the same is true with the spiritual
life that is provided to us from the
heavenly “Land of Life:” the ability
it has to produce and sprout (within
us) spiritual life comes from the
Source of Life, Hashem Himself, for
He provides the ability for the
heavenly “Land” to produce spiritual
life in us.

However, one’s divine service of
sewing and planting the Supernal
“Land” is necessary as well.

This is the meaning of the verse “a
light is planted for the Tzadik
(Righteous person).” (Tehillim 97:11)

For the word Tzadik in this verse is
not referring only to one who is
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Ty x‘pg nm_{mim; IXANW MM indeed at the spiritual level of a

Y yuj —_—r . - e rather it refers to any decent person
K2 YU pr1y mRe M DY (who is not intentionally a sinner. As

~"7mﬁ2 it states in the verse, “and all of your
nation are Tzadikim.” (Yeshaya
60:21) Rather, the meaning of
“Tzadik” in this verse is the same
meaning as in the phrase “Hashem
doesn’t decide before someone is
born whether he will be a Tzadik or
a Rasha (wicked person)” (Sota 2a),
which obviously just means that
Hashem doesn’t predetermine if
someone will do Mitzvos or Aveiros
(sins), not refering to the “level” of a
true “Tzadik.”

In the beginning of Tanya, it explains the essential level of Tzadik-Righteous,
Beinoni-Average, and Rasha-Wicked. The level of a true Tzadik is someone who
has completely eradicated his evil inclination, his Yetzer Hara. However, anyone
who still has desires for unholy things is not on the level of a Tzadik; he can only
aspire to be a Beinoni, one who was total self-control and always uses his thought,
speech and action in the way that Hashem wants.

When the verse says that “light is planted for a Tzadik” it is not referring to that
sublime level of a Tzadik that has no Yetzer Hara. It simply means that every single
Jew, who is called a Tzadik in the sense of one who wants to do the right thing,
plants Light in the Land of Life Above through every Mitzvah he performs.

VOX INPWM T NATK RN ,"IK"M This “Light” which is planted in the
iRl st ,0INY ']WDJU T “Land of Life” Above refers to the
nivY ETD ’7,1;:;? DI YIKa sp.roytlng of Love for Hashem

: “+%  within the person, which creates a

13 ﬂPJ'l'? 2 AP PTIY yearning for Hashem and a pull to
connect to Him. This “Light” of love
is “planted” in the “Land of Life”
Above (Malchus) for the purpose of
making the person into a Tzadik,
meaning to be able to truly connect
to Hashem, similar to a Tzadik.
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This is the meaning of the verse: “11X-Light (of love of Hashem) y171-was planted
(in Malchus of Atzilus) pr1¥2-for the purpose of coming down into the soul of a

Jew and make him like a Tzadik by experiencing a true love of Hashem.”
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A person should take this idea to
heart and know well and fully
believe in the following: Any love
and fear of Hashem that a person
has is just a gift from Hashem, Who
gives power to the Land Above
(Malchus) to make the love and fear
of Hashem grow inside the person.
These feelings do not come to the
person only from his own effort.

Thus, the essence of one’s divine
service should not be love of Hashem
that is accredited to one’s own
efforts, considering himself that he
is the dedicated servant and he is the
one who has reached the level of love
of Hashem,

Rather our service of Hashem
should be as it is written in the verse:
“and you shall serve Havaya
(Hashem) your G-d.” (Shemos 23:25)

Now, according to the simple
meaning of the verse it is not
understood, for does Hashem need
our service? Is he really deficient
without us Heaven forbid? Does it
not say (Iyov 35:7) “If you are
righteous what are you giving him?”

Rather, the idea is: The meaning of
the name "'N1-Havaya (Hashem’s
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name of i1-1-11-7) is a combination of
three words: mm-Was, mn-Is, and
mim-Will be,

This refers to Hashem as He is beyond time and not affected by it, that He always
was, presently is, and always will be, without any change.

(1,2 7%0m) "MW K2 1K™ And as the verse states “I, Havaya
have not changed” (Malachi 3:6)
through the creation of the world,

2N KD MR X713 And as the Zohar says (vol I, 11b)
“before Hashem everything else is
completely insignificant,”

Since all the creations are insignificant compared to Hashem, their existence
doesn’t change Hashem in any way.

In the continuation of the passage of Zohar quoted, it describes how the true service
of Hashem is not for any personal gain, or to avoid suffering. Rather, the true
service of Hashem is based on the recognition of the fact that Hashem is the
Supreme Master and the Source of all existence, and that compared to Him nothing
has any significance.

The Alter Rebbe will give a similar explanation, that the true service of Hashem is
based on a realization that Hashem is the One and Only true Existence, Who was,
is, and will be, eternally, unchanging.

This lofty recognition of Hashem is described as knowing “Havaya,” knowing
Hashem as He is beyond the limits of time and change, which shows that He is the
Absolute and True Existence.

il 'IJ’I'I:\.W Ty ,72 ‘73 DJJ’\'[‘D}J N1 A person’s service of Hashem in

15}{3 "n;mbx" nyrmaa Dg‘yyx min recognizing the level of Havaya
y should be so diligent that this level
DJ?WD 75N KT Should come to be “paMToKR-your
Elokim,” meaning your life and
strength, as if the person feels that this
level of Havaya is his ‘Elokim.’

The name “n*19X-Elokim (G-d)” refers to Hashem as He is the source of all power,

life, and strength, and that He is All-Powerful. Saying that Havaya should be your
Elokim means that a person should feel how his personal life, power and strength
truly derive from Hashem as He is on the level of Havaya, beyond all limitation of
time, space, or definable levels.



Thus, in addition to the basic meaning of “Havaya is our Elokim” in the sense of
how Hashem is our G-d, it also means that we feel how even as we live in the
multifaceted world, everything in our life is from the True Essence of Hashem as

LESSONS IN TORAH OR

He transcends all limitations.
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Meaning, that this awareness of
Hashem on the level of Havaya should
be permanently fixed in his mind
and thoughts, and be passionately
felt and grasped in his mind in truth,

as though he is seeing an actual
revelation of Hashem Himself on the
level of Havaya.

We explained that the idea of “Havaya is our Elokim” means that Hashem as He
is beyond time and space lowers Himself to create us and give us life in our world.

Now we will understand that all the meaning of all the other praises of Hashem are
describing how He lowers Himself into limited attributes in order to relate to us:

DMWT 93 170 KT AT N
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A similar idea applies to the order of
all of the praises of Hashem, such as
those mentioned in Shemona Esrai
“G-d of Avraham..., the Great...,
etc.”

DY ,AN91T) RYM OKY DipRa" 1
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For, “Wherever you can find the
greatness of Hashem, that is where
you are actually finding His
humility,” (Megilla 31a).

Hashem’s true greatness is completely beyond our grasp or perception, and
Hashem “humbled” Himself to descend and express Himself in a limited manner
that we can grasp and appreciate as being “greatness.”

VYT KD MR KD NRKY 2
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For truthfully, “all of creation in
relation to Hashem is of no value,”
and his effort in manifesting the
attribute of greatness is, as it were,
an act of humility, for He infinitely
transcends the various attributes as we
know them.
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AP INOM ,TT'H]}J'T A2V NMRA X111 This  perspective  is truly the
'TUD‘? '1'75173'773 'T'?l'm‘l‘l foundation for one’s genuine divine
service, and the foundation of a
person starting out his service from
below to Above.

The foundation of Divine service is to recognize that Hashem’s existence is beyond
all limitations, beyond time, space, and levels, and we request from this Infinite
Hashem to place love and fear of Him in our mind and heart.

M 921Y - 77T TTAY NAK2 TN This itself takes a great deal of

mﬁ‘yx 11‘713 ik mgn'yq '737'7 Qaliiphy work- to enable one’s physical mind
to receive and grasp a revelation

A7

=+ from Hashem.

The main labor of the person in his prayer and contemplation is to make himself a
vessel to be able to receive the revelation from Above so that it should permeate
one’s mind and heart.

nm "I'HWJ'\J'I TT‘?'IJ JX32 ,7AM It is with this attitude that a love and
'-[-[‘71-[ DVJJ Xp2 XM fear of Hashem can be awakened
and produced in our prayer and
contemplation. Hence, it is referred
to as being “born.”

Physical children are born from a mother who receives and gestates the seminal
drop from the father. Similarly, the spiritual “children” of love and fear of Hashem
are “born” from the Jew’s prayer and contemplation when he receives and
“gestates” the inspiration he receives from Above.

DA A NIMA DT AKTTAORD For, love of Hashem mystically
represents a “son” and fear of
Hashem mystically represents a
“daughter.”

NJY M3 ,J2 NIPM2 NI TIIXKY  Love corresponds to a son as it is
’"'17[Un ']JT" Z(J Y qunn) written (Tehllllm 983) “-‘;I'
T - remember i70n-His kindness,”

The root-letters “.71.2.1” can mean “remember” or can mean “a male.” Thus, we

can interpret the above verse (nonliterally) to mean “131-a male child 1T00-is the
idea of kindness (love).”
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And fear of Hashem corresponds to
a daughter.

This is the deeper interpretation of the
statement from our Rabbis that “a
‘daughter’ born first is a good sign
for ‘sons’ to come.”

Since first one should awaken an
awe and fear of Hashem (a
“daughter” born first), and “this is the
gateway to Hashem,” (Tehillim
118:20) as explained elsewhere.

However, when one does not serve
Hashem with this awareness and
humility, rather, he serves Hashem
with love and fear considering it his
own achievement, then he will not
succeed in producing a true love and
fear, rather a superficial fantasy, a
feeling which will only last
temporarily.

These “self-made” temporary feelings
of love and fear are referred to as
written in the opening verse, “rT9own-
a women who buries her fetus.”

The verse is indicating that there is a type of love and fear of Hashem that does not

last.
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Another category in the verse is the
“mpy-the  infertile women,”
reminiscent of one who does not
produce any type of love and fear
altogether.

This is the meaning of the verse:
“There shall not be a woman who
will miscarry or who is infertile in
your land”.
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n7awn"- 19K NN NPT N2D D Meaning, the cause for this spiritual
":13-15;" DT ) NRm XN ,"njpm exgerience of a “miscarria%e 1and
T L ' . infertility” is because these feelings
* .ﬂ.:l'l"?!] X1 D3 XY of loveyand fear are producegd
independently from “your land,”
(i.e., from feeling that it comes directly
from your own efforts), and are not
derived from the “Land Above”
(Malchus of Atzilus), therefore they
will not be true and everlasting.

The lesson is: In order for us to have the true, lasting spiritual offspring of love and
fear of Hashem, then we must recognize that we are completely dependent on
Hashem, even in our spiritual efforts. Not only when it comes to physical success
we need to know that our efforts are only a vessel to receive Hashem’s blessings
of livelihood, but our spiritual ‘livelihood” works the same way. Even though we
need to put in the effort of concentrating in our prayers and contemplation of
Hashem during prayer, we cannot think that we are ‘self-made’ servants of
Hashem. We need to realize that any true perception of Hashem and true feelings
for Him are a gift from Him, in His kindness, to us. When we truly humble
ourselves, we will be able to receive lasting inspiration from Hashem during prayer
that will produce long lasting feelings for Him.

(3) Chapter 2

TRY NPT MY W A 8 However, there is yet another state
T o of “infertility” in one’s divine service.

DJ'I'DT 1NN MR 7Y KIT) This is what our Sages say on the
_ "1'71 5 Tax" X1 3) 10D Sy 613-13'7 verse (Bereishis 11:30) “[and Sarah
T n was a barren woman,] she had no

’ ﬂ? I'X 1‘71 na 15’5& child.” From the double expression

(‘barren’ and ‘had no child’) the Sages
learned as follows: “Not only did she
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not have any children, she didn’t even
have a place, i.e, a womb, for a
child.” (Yevamos 64b)

Since, as the Gemara (ibid.) explains
that when Avraham and Sarah were
born “they were tumtum,” meaning
that their reproductive organs were
covered and sealed off (by a layer of
skin), to the point that she [Sarah]
did not possess the physical capacity
to receive pregnancy.

The parallel of this phenomenon in
one’s divine service is when one
cannot grasp the real truth of
Hashem in his mind and intellect,
since he is not a befitting vessel to
contain it.

To elaborate: The collective Jewish
people are described in the verse
(Tehillim 116:13) as a “cup of
salvation,” since they are vessels
who receive the Kindnesses from
Above.

They are also referred to as “a cup
of blessings (such as the cup of wine
that Birkas Hamazon is recited over),”

which can receive “wine that brings
one to joy,” referring to the potential
joy and pleasure one achieves through
contemplation on the Greatness of
Hashem  described  previously.
However, this is only possible when
one is an “empty vessel,” i.c.,
humble, and therefore able to receive.

However, when one considers
himself having his own importance
(not connected to his service of
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Hashem), and he thinks of himself as
an independent entity, (separate from
Hashem),

and he therefore occupies himself
with his own desires, arrogantly
expressing: “This is what I desire,
this is good for me, this is not
worthwhile for me,” and so on,

of which there are endless
possibilities as to how this attitude
expresses itself.

Generally speaking, however, this
attitude can be found in each
person, whether those involved in
business or those involved in
learning Torah,

each time someone says, “This I like
and this I don’t like, etc.,” this builds
up his ego. Because of this buildup of
ego, his mind becomes blocked off
and sealed from perceiving the real
truth of Hashem.

Now, the pathway to become an
‘empty vessel,” i.e., receptive to
Hashem, is as it states in the verse
(Tehillim 51:19) “A heart that is
broken and crushed Hashem does
not despise,” and it says (Yeshaya
57:15) “I (Hashem) dwell with
someone who has a crushed and
humble spirit.”

By way of analogy: A blacksmith
who forms a receptacle out of a
block of metal must hit around the
inner surface area of the future
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vessel with a hammer until he
creates an empty space within [the
block of metal].

So too, regarding a person: He must
truly humble himself, regarding
himself as having no importance
independent of his mission given to
him from Hashem, thus forming an
empty space within himself as
though his ego is totally nonexistent.

Another (second) aspect needed to
receive insight and inspiration from
Hashem is what our Sages said
(Brachos 51a):

“A cup [of wine] used for blessings
[i.e. reciting Birkas Hamazon while
holding this cup], the inside [of the
cup first] needs to be washed out
[before the wine is poured into it].”

The idea behind this:

Even someone who is naturally
humbled, like a poor man who does
not have a sense of arrogance and
conceit, still needs to guard himself so
that his heart should not turn to
indulging even in permissible
matters, to the extent that he is
bound up with them with all his
heart and soul.

For it is always possible to perform
one’s permissible material activities
(such as eating etc.) without passion
or indulgence.

And if one allows his heart to
become strongly bound up with the
vanities of the physical world, he
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cannot be a vessel for the Divine until
he becomes purified.

A love for materialism and a love for Hashem cannot coexist within man, just as

fire and water cannot exist together.
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This condition is analogous to a
dirty vessel, which one cannot fill
with wine until he washes it out.

It is also analogous to a woman who
cannot conceive even if she possesses
a functioning womb, until she
purifies herself (from her prior cycle
of impurity, through immersion in a
mikveh).

Chapter 3

Now, even after one made himself
into a rinsed and cleaned vessel, able
to receive the Divine, he still needs to
work on himself in another (third)
aspect of Divine service. This aspect
is described in the verse (Shmuel I
1:10) “And Chana called ‘>y-upon’
Hashem ‘5%5nn1-in prayer’ and she
cried greatly.”

The verse describes Chana’s prayer to Hashem asking for children. It uses the
phrase saying that she beseeched ‘“y-upon’ Hashem, instead of the usual wording
of ‘OX-to” Hashem. The Alter Rebbe will explain this wording soon.

piee I PR VAR 9\ /1o B
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The idea is that the collective Jewish
people have many aspects and
names.
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LESSONS IN TORAH OR

When a Jew is in a state of spiritually
‘giving birth,” to love and fear of
Hashem, they are called by the name
‘Leah,’ the wife of Yaakov who was
“The mother of (many) children.”

And when a Jew is spiritually barren,
that is, they do not produce feelings
of love and fear of Hashem, then they
are called by the name ‘Chana,’ as it
is written: (Shmuel I 1:2) “and
Chana did not have any children.”

The solution for this spiritual
‘infertility’ is as the verse continues to
say: “And Chana beseeched “Hy-
upon’ Havaya (Hashem).”

The meaning of this: The Divine
name Havaya denotes Hashem as He
creates everything in a way of
something from nothing, known as
creation ex-nihilo.

This name of Havaya, Hashem’s
creative power, is expressed in all the
words of Atzilus, Beriah, Yetzira,
and Asiya.

The differences between these
worlds are only in terms of how this
creative power is expressed in each
world. For example, the world of Beria
was created in such a way as to
perceive the creative power in it, and
the world of Yetzirah was formed in
such a way as to allow the creation to
perceive a sense of independence from
their source, etc.

However, generally speaking, this
creative power of Havaya gives life to
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all beings and creatures and brings
them into existence in a manner of
something from nothing.

Now this Divine name, describing
Hashem as the creator, is in truth only
applicable to the worlds of Atzilus,
Beriah, Yetzira, and Asiya and their
inhabitants.

However, regarding Hashem
Himself in His true essence and
glory, He cannot be called by this
divine name Havaya representing His
creative  power, since “before
Hashem, everything else is
completely insignificant,” and they
are not considered to be in the
category of true existence compared
to His True Existence, as it is written
(Malachi 3:6) “I Hashem have not
changed” through the process of
creation, and “You are the same
before and after the creation of the
world.”

The fact that the process of creation does not change Hashem at all means that His
existence is a completely different category than the existence of His creations.
Because His existence is so much higher than the category of the existence of the
worlds, describing Hashem as a “Creator” does not accurately describe Hashem as
He is in His Essence.
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This sheds light on what is written in
the Midrash of Pirkei D’Rebbe
Eliezer (chap. 3): “Before the world
was created, there was only He
(Hashem) and His Name ‘alone’.”
“His Name ‘alone’” refers to
Hashem’s name as He is “alone” by
Himself, beyond the category of
being involved in creating and
giving life to creatures.
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The idea of Hashem’s “Name alone” refers to how Hashem relates to Himself

when He is alone, by Himself. That “Name ‘alone

299

of how He relates to Himself

is above and beyond anything that has to do with worlds.
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This is expressed in the following
verse: (Tehillim 148:13) “[Praise the
name of Hashem, for] His ‘name
alone’ is exalted,” which shows on
the extreme distance between it and
the creations, that it is exceedingly
far removed from the worlds of
Atzilus, Beriah, Yetzira, and Asiya.

His investment in creation is only
(ibid.) “Its radiance is upon heaven
and earth.” That is, He brought out
only a radiance of Light from His
name to give life to the heavens and
earth.

However, it is written in the
continuation of the above verse “and
He raises the glory of His people” in
order to be “the nation close to
Him,” to be close to Hashem
Himself, i.c., to draw them close to
Himself to become included in His
Oneness, as we say (in the Shachris
Prayer) “You (Hashem) have showed
us great and abounding mercy” by
choosing us to be His chosen people
who proclaim His Oneness by
reciting Shema.

This contrast is what we should think about: On the one hand, the power of life
and existence of all the worlds, even the beings of Atzilus, is only from the radiance
of His Name, whereas His essential name that is ‘alone’ with Hashem is beyond
the process of creation. However, the Jewish People have a connection to Hashem
beyond any name, even beyond His name that is ‘alone’ with Him, rather, with
Hashem Himself. Hashem brought them close to His very Essence to be bound up
in His true Oneness, that there is nothing besides for Him whatsoever. We express
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this when we say Shema, proclaiming His True Oneness that He brought us to

experience.
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This awareness should fire up a
person’s soul, causing him to want to
throw away one’s physical desires
(i.e., his passion towards materialism),
and completely give over one’s life
(one’s passion and desire) for actually
doing whatever it takes to reveal
Hashem, coming from a great
yearning for Hashem to “connect
our spirit to His ‘Spirit’ (as it were).”

Meaning, that one should want to
dedicate all of his thought, speech,
and deed to being the thought,
speech, and deed that Hashem
desires, and fulfill Mitzvos with the
depth of his heart, with a great
passion and excitement, as it is
written in the Zohar on the verse
(Yeshaya 26:9) “My true ‘Soul,’
(Hashem), 1 yearn for you, [in the
night].”

In Tanya, (chap. 44) the Alter Rebbe quotes this Zohar, which explains the verse
to mean that a person should have such a great desire to connect to Hashem, as
much as he loves his own life, that he should want to wake up in the middle of the

night to study Torah so he can connect to Hashem.
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This is the meaning of “And Chana
called ‘©y-upon’ Havaya ‘©9bnmi-
in prayer’”: The word ‘n%bn-
prayer’ is related to the word
“5pin-binding together,” meaning
connecting, i.e., she connected
herself in prayer ‘oy-upon’ Havaya,

This means that she connected
herself to Hashem the way He is above
and beyond the level of the Name
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AMnyy nnnuba woltnona Havaya  which  refers to how
o -7 77 77" Hashem creates and gives life to the
worlds. Instead, she gave herself
over to Hashem to become part of
His Oneness with total dedication of
her entire innermost being and

essence.

In other words, Chana connected herself in prayer to Hashem on a level higher
than He is ‘merely’ the Creator of the world. In order to connect to such a lofty
level, she needed to reach inside of herself and bring out her innermost connection
to Hashem from her very essence. At that level a Jew feels that there is absolutely
nothing besides for Hashem and gives themselves over to Hashem completely and
unconditionally, to the point of self-sacrifice. It is at that innermost level of the
soul that a Jew connects to the Essence of Hashem, higher even than the Name

Havaya.
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From there, from Hashem’s Essence,
higher than Havaya, there is drawn
down abundant mercies on the
‘spark of Hashem’ in the person’s
soul.

This is why, as above the verse
continues, “she cried greatly,” in
order to awaken abundant mercies
from Hashem’s Essence on the ‘spark
of Hashem’ trapped in her animal soul.

This is also the meaning of our
reference to Hashem in prayer as “the
King who alone is elevated... and
exalted from the time of the
existence of the world,” meaning, He
is exalted beyond the entire category
of the existence of worlds.

We therefore ask of Hashem to help
us “with Your great compassion;”
meaning, since You are infinitely
exalted above the existence of the
world, therefore from Your
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perspective the world is so small and
lowly, and in need of Your mercy,

even on the Higher Worlds, and
even on the Higher Gan Eden, and
even higher, to the loftiest possible
levels, they are still in need of mercy
from Hashem’s perspective, since
they are all lowly compared to
Hashem’s Essence.

This is not the case from the
perspective of the worlds themselves,
neither from the worlds of Atzilus,
Beriah, Yetzirah, or Asiyah. The
lower the level of the world, the less
its inhabitants perceive the need for
mercy,

until in this physical world we do not
perceive the need for Hashem’s
mercy on us (in our spiritual matters)
even as we find ourselves in the
physical world, since we live in this
world, and cannot perceive the
contrast between our lowly spiritual
state and the real truth of Hashem.

From Hashem’s perspective, He sees the real truth of reality and how far the
creations are from perceiving the ultimate truth, and so He knows how much mercy
is needed on the worlds in order to perceive the real truth of Hashem.

However, from our perspective, since we are not aware of the ultimate truth of
Hashem, we do not even know what we are missing and cannot truly perceive how
much we need Hashem’s mercy to shine His truth into our reality.
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For compassion comes from one
who is great (like a king) upon
someone of lesser status, therefore,
since Hashem is infinitely exalted, so
too His mercies will be boundless.
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Even though “even His Name is
exalted and alone,” and Hashem
Himself is even more exalted from
creation, nonetheless, Hashem is
called “the G-d of the world,” and He
lowers Himself to have compassion on
the world. This is the meaning of “G-
d of the world ‘in Your mercies,””
meaning the fact that Hashem is the G-
d of the world and creates and gives
life to the world is due to His great
mercies.

This is our request to Hashem: Since
our minds cannot perceive the great
need for mercy upon us, You should
awaken “Your great mercies upon
us,” meaning the mercies that You
know that we really need, which are
needed to protect us from becoming
sunken and  submerged in
materialism, and that You should be
a “shield for our salvation and a
stronghold on our behalf.”

A ‘adn-stronghold’ is, for
example, a tall wall that
encompasses those inside of it.
Similarly, a ‘ana-shield’ is a
protection that hides one from
enemies.

The Encompassing Light of Hashem
blinds the ‘eyes of the unholy
forces,” thus acting as a shield and
stronghold by blocking them from
being able to harm us.

In other words, we ask Hashem that He should have mercy on us according “to His
understanding of how much mercy we need,” which is infinitely more than how
much we think we need. We ask Hashem to show us that mercy, which will protect
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us from the forces of unholiness and materialism from trying to suck us in, so that
we should remain sensitive to holiness and our connection to Hashem.

(7) Chapter 4

171 DTAKY" :(x, 73 M »m) 273 mm Now, the Torah writes about our
C My forefather Avraham (Bereishis 24:1):
2 0M1A NI .
T “Avraham was ‘Ipr-old,” coming
along in his days.”

STRIN MW ' - "l WD The deeper meaning of “Ipr-old’ is
that it is an acronym for ¢ mIpw nT
mmon-this is one who has acquired
wisdom.’

QY (v 30 i) pIod Sy TMKXY  As our Sages said on the verse (Iyov
Somhy nawmnn onyTw" - "man 12:12) “In the  elderly there is
oo T "'7  wisdom,” that “as a Torah scholar
ages, his mind becomes more

settled.”( Kidushin 82b)

This tells us about Avraham’s divine service, it was settled, structured, and
consistent. This is the idea of referring to Avraham as ‘|p1-old,” meaning that his
service of Hashem was in a manner of ‘m2n nlPw nl-this is one who has
acquired wisdom’ through consistently serving Hashem. This consistency caused
him to constantly acquire new levels of wisdom.

3“&?7;’1 mypa i'l'fl!}_{ nvnnw M7 This is the lesson we derive: One’s
)2 DYDY )2 Dyb MM K, nyTn divine service ought to be consistent

o ‘ and performed in a settled and

structured manner, (similar to

Avraham), not constantly changing.

N3 ,0M7W 0T Y3 NI MY D For all of onme’s days must be
AT anow  complete, as  interpreted in  the
T "' Zohar.

The Zohar (vol I, 129a) explains the above verse: “Avraham was old, D72 Xa-
coming along in his days.” If the verse says that he was old, then what is it adding
by saying that he was ‘D72 X2a-coming along in his days?’ The answer is that
these ‘D™M3-days’ represent actions that bring Divine Light, as it says ‘T XK7p™



03 7IKY-and Hashem called Light ‘Day.’” These acts that bring Divine Light are
Mitzvos. Thus, the meaning of ‘0?2 X2-coming along in his Days’ is that he
came with all the mitzvos that bring Light, which he performed every single day

LESSONS IN TORAH OR

of his life.
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Every day of every year of a
person’s life that Hashem gives him
to live cannot be wasted,

since a person is not given even one
hour of time that is more than the
amount of time needed for him to
complete all the Mitzvos connected to
his soul.

An intelligent person will think
about this well, and realize that he
should therefore make himself into
someone who constantly evaluates
his conduct, to evaluate his thought,
speech, and deed every single day.

This daily accounting is needed to make sure that he uses every day to the fullest
in the fulfillment of the Torah and Mitzvos in thought, speech, and deed. Since
every day of a person’s life is determined by Hashem to fulfill the mission given

to him, the person also needs to realize the importance of his actions every day.
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Now, these ‘mM-Days’ are
‘carments’ for the soul, and they are
the ‘garments’ of the Torah and
Mitzvos that one learns and
performs every day.

These ‘garments’ allow one to
receive the revelation of Hashem,
and to experience an abundance of
love and fear of Hashem that
emanates from the “Land Above
(Malchus of Atzilus),” as mentioned in
the beginning of the maamar.

Even someone whose Torah study is
on a rather simple level and he does
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not have feelings of love and fear of
Hashem at the time,

Nonetheless, his Torah study ‘plants
a seed of Light’ in the “Land Above
(Malchus),” which produces charity
from Hashem and His abounding
kindness, in the form of shining a
great love for Hashem in the souls of
the Jewish People, which shines to
them through these ‘garments’ of
Torah study and Mitzvah
performance.

This then is the deeper meaning of
the opening verse “nbon nX-the
number of q™Mm:i-your days N'7m<-l
will fill.”

The meaning of ‘q3™-your days’
refers to the garments of the Mitzvos
that you are required to perform

(every day),

and the ‘359n-number’ of your
days refers to the Divine Light that
is shining in those ‘Days-garments.’

As it is written in the Zohar (vol I,
8a) on the verse (Techillim 19:2)
“omwi-the Heavens DM™Mbon-
recount [the glory of Hashem]”: What
is the meaning of saying that the
Heavens ‘0™Bon-recount’ the glory
of Hashem? It means they “shine and
glimmer like ‘p5v-sapphires,’”
i.e., they radiate Hashem’s glory like a
sapphire radiates light.
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We see from the Zohar that the word ‘0™MB5YPn’ can mean to shine and illuminate.
Similarly, the word ‘7901’ in our verse ‘1591 NX-the number of ™M -your days
KX7nK-I will fill,” means not just the ‘number’ of our days, but also the Light of
Hashem shining in each day/garment/mitzvah will be filled by Hashem.

R, ANIKTNAZ 'Y, 90N NI Thus, in our verse Hashem is saying,
Rakilnini 'l/-mjw njakEafak)a T'yy “This "\gpn-I'Jight’ of your ‘Days’
(garments of mitzvos) I (Hashem) will
fill,” since He will shine into you
from the power of growth of “the

Land of Life (Malchus).”

Since every Jew does mitzvos, which plant ‘seeds of Light’ in the ‘Land of Life’
(Malchus), this sprouts forth into a revelation of Divine Light from Malchus into
the soul of the Jew in this world, shining and illuminating back into the Jew who
fulfills those mitzvos, giving him Light and power to experience true love and fear
of Hashem.

Hashem says that it is His job to “fill in the illumination” provided by the mitzvos.
In other words, it is our job to actually learn Torah and fulfill mitzvos, and the
spiritual awakening resulting from that is Hashem’s job. We can only try our best
to experience the Light of Hashem in our prayer, but ultimately it depends on
Hashem how much Light of our Torah and Mitzvos we experience. This means
that it is not our job to worry about how much Light we experience, just to focus
on the actual fulfillment of Torah and Mitzvos and trying to connect in
contemplation and prayer, regardless of if we always feel the Light or not.

The Mittler Rebbe in Toras Chayim (Shemos vol. II, pp. 603-4) offers an
alternative explanation of this passage:

The actual ‘garments’ of Mitzvos are dependent on us to make. However, the Light
that shines through them into our soul in Gan Eden is Hashem’s job. In other
words, through our Torah and Mitzvah performance in this world, we plant ‘seeds
of Light’ in Malchus of Atzilus, which sprout forth into intense Divine revelation
to our souls in Gan Eden after we pass away.

Or better yet: The ‘planted Light” will sprout into intense Divine revelation in our
physical world (while physically alive) after Moshiach comes (very soon) and we
are able to perceive what each Mitzvah really accomplished. It is up to us to just
do as many Mitzvos now as possible, and then Hashem will “fill in” the Light
connected to each Mitzvah in the immediate future when Moshiach comes!

(3,23 00w79) MK YA M"Y 1N  Similarly, regarding our ability to
completely “turn away from bad,”
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even in the recesses of our heart,
Hashem says: “I will remove
(spiritual) ‘sickness’ from inside of
you.”

Meaning: He will remove the spiritual
‘sickness’ which is attached and
imbedded inside of a person, i.c., the
Yetzer Hara-Evil Inclination.

As our Sages tell us: “There were
four righteous people who died only
resulting from the °‘poison of the
Snake’ (i.e., from the effect of the Sin
of the Tree of Knowledge),” (Bava
Basra 17a)

For even though they were entirely
righteous people, nevertheless there
remains a trace of the original ‘filth
of the Snake’ that cannot be
completely removed, which remains
part of every individual, causing death
in otherwise perfectly righteous
people.

This embedded ‘poison of the Snake’
refers to the essential point of the
unholiness of ego, which became
part of the nature of mankind,
through the sin of eating from the
fruit of the “Tree of Knowledge of
Good and Bad.” (See Bereishis 2:17)

This ‘essential point of ego’ means
that a person notices and feels
himself strongly, he recognizes and
feels what he needs, or he perceives
things around himself in the context of
how they could be beneficial to
himself, not in the context of a higher
Divine purpose. As it is written:
“And the woman (Chavah) saw that
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(the fruit of) the Tree would be good
for her to eat...” (Bereishis 3:6)

When Hashem first made Adam and Chavah they were aware of Hashem and His
Light, and they perceived everything in this world, including themselves, in the
context of how it reveals Hashem and fulfills Hashem’s plan.

Even though they were aware intellectually of their existence, they had no
emotional attachment to their personal needs or what would be beneficial for
themselves personally.

This was because they felt that their entire purpose of existence was to fulfill
Hashem’s plan and mission for them, and their entire desire was only to connect
to Hashem and perceive Him in everything.

However, when the Snake convinced Chavah to eat from the Tree of Knowledge,
he introduced a purely selfish way of thinking into her mind, which led her to
commit the sin of actually eating the fruit of that Tree.

Through this sin, the selfish way of thinking turned into a selfish emotional feeling
that the world revolves around me (at least to some extent), and I am here to fulfill
my own personal needs and take pleasure in whatever I am able to.

NNXNT 927 11p01 KRNI YW N This selfish feeling is the root of

I IN2IWY I a1 Ny spiritual filth and the source of all

T 1]'1}1'1'7 lust and sins, since a person selfishly

"7 17 chooses things for his own benefit or

loss, regardless if it is good or bad in
Hashem’s eyes.

,QMNY 11 KO D'ﬂl? 12 '[’NW 11 However, prior to the sin they were
J0"3 951 M (0 ,ow) 2N naked, yet were not embarrassed since
' " they had no material lust whatsoever,
as it is written: “(Hashem asked
Adam) Who told you that you are
naked, [did you eat from the Tree that
I commanded you not to?!]”

Rashi explains this verse to mean that Hashem asked Adam, “From where do you
know there is something embarrassing about being naked?”’

('KoY ') ©
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In other words, the verse tells us that only because they ate from ‘the Tree’ did
they feel any material lust, and, as a result, they felt embarrassed to be naked.

DJ'HUI'I WJTT W D’W’A']D L vl 3 This is because before the sin, they
1!1'73 o MY ral ’mxy‘? Ty 9x  didn’t feel their personal needs or

¢ vamb Y - what would benefit them on an
“ M7 T ']13]'1'1]'11?1'71‘{ emotional level, since they only

perceived and felt the revelation of
Hashem.

However, now, after this sin, every person automatically has [at least] a trace of
ego and selfishness embedded in him. This trace of ego, which is what makes it
possible to sin, cannot be completely removed only through a person’s own efforts.
Only Hashem Himself can remove that trace of ego.

This is why the verse says “I (Hashem) will remove ‘sickness’ that is inside of
you,” since we need to ask Hashem to remove even the most remote trace of ego
embedded inside of us.

Through this we will be a proper vessel, fully receptive to receive the Light of
Hashem.

lod oS

Summary and Lessons from the Maamar:

1- The maamar starts by quoting the verse where Hashem says:
“There shall be no woman who miscarries or who is barren in your
land, the number of your days I shall increase.”

2- Just as physical bread and other food grows from the physical
ground of the land, so too, our spiritual sustenance, our love and
fear of Hashem, comes from the “spiritual ground” of Malchus of
Atzilus, the Land Above. This revelation from Malchus is called
“Light is planted (in the “ground” of Malchus, the Land Above) for
the Jewish People, who are all righteous.”

3- A person needs to know that his love and fear of Hashem are not
only the direct result of his own hard work, but are also dependent
upon the revelation from Hashem, through the level of Malchus,
the “ground” of Atzilus that is the Land Above us.

4- What does it mean that we should serve Hashem, what service to
we provide for Him that He does not already have?
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The “service” is the task revealing Hashem through our own effort,
until we will experience Him as our true source of Life and power.
This process of discovery is something that Hashem wants, and He
“cannot do it by Himself,” as it were, since He specifically wants us
to discover Him, not merely be recipients of His revelation from
Above.

However, at the same time, a person has to know that even his
ability to discover Hashem is also only a gift from Hashem. If a
person will attribute his newly discovered awareness of Hashem as
only resulting from his own work and not as a gift from Hashem,
then this love and fear of Hashem cannot last. Or, if a person’s ego
is big enough, then he won’t be able to come to true love and fear
of Hashem in the first place. The ego blocks out the ability to receive
true love and fear of Hashem from Hashem. This is like a woman
whose womb is either malfunctioning and thereby she miscarries
the fetus (G-d forbid), or a woman whose womb is blocked and
covered over and cannot conceive in the first place. Similarly, when
our ego covers over our heart, or is stuck in our heart, it blocks out
our ability to receive true love and fear of Hashem, or does not
allow it to fully develop.

What should someone do if his heart is covered over?

He needs to break through his ego and unneeded material desires.
This is like a wine goblet, that cannot be filled with wine until it is
washed out thoroughly. A person needs to thoroughly wash out
the coarseness of his ego and materialistic desires in order to
become a “vessel” to receive this new awareness and feeling for
Hashem.

This is the meaning of “There shall be no woman who miscarries or
who is barren in your land,” for us to become one who is able to
conceive and give birth to true and lasting love and fear of Hashem
we need to realize that it is dependent on “your land,” on the
revelation we receive from Malchus of Atzilus, the Land Above,
which is called “your land” since its power of revelation is
connected to our effort, but is, after all, a revelation from Hashem
Above.

After a person has cleansed himself spiritually from coarse ego and
material desires, he needs to awaken that great revelation from
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Hashem that it should come into this mind and heart. How does he
do that?

He needs to cry out to Hashem from the depths of his heart, until
he calls forth from the depth of Hashem’ Infinite Light that is
beyond the order of spiritual levels of Hishtalshelus, to give himself
over to Hashem beyond all calculations and to want Hashem to
reveal His Light to him more than anything else in the world. This
is similar to the prayer of Chana, who “prayed to Hashem as He is
higher than His Name Havaya,” and “she cried exceedingly” to
awaken Hashem’s boundless mercies.

This is the idea of “the number of your days I will fill”: “Days” refer
to the garments of the soul, which are the thought, speech, and
action of Torah and Mitzvos. They are called “days” because in the
day is when the light of the sun is shining, and thus represents
revelation of Hashem. Each Mitzvah enables the soul to receive a
certain revelation of Hashem. Through all of the Mitzvos together,
a person is able to receive Hashem's revelation to the extant that he
can conceive the true love and fear of Hashem, which is revealed
through Malchus of Atzilus, the Land Above. The word “"bon-
count” also can mean to “shine,” so we can read the verse to mean
“the shine of your ‘days,” i.e., mitzvos, I shall fill,” meaning that
Hashem will fill our Mitzvos with so much Divine Light that we
will be able to come to the true love and fear of Him.

The end of the previous verse, which discusses our “service” of
Hashem that involves removing the concealment on His Light, end
off by saying “and I will remove sickness from your midst.” This
“sickness” is the unhealthy ego and being overly aware of our self
that came as a result of Adam and Chava eating from the Tree of
Knowledge of Good and Evil. Through our effort to overcome our
ego and devote ourselves to Hashem, He will assist us to “remove
this sickness” from our midst, and grant us a pure heart to selflessly
experience a love and fear of Hashem.
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Torah Or English translation project:

The original text of the maamarim with M1721 and punctuation is presented
side by side with a phrase-by-phrase translation and explanation. The
translation of the text is in bold whereas the commentary is in regular font.
The explanations of general concepts that are not directly relevant to
understanding the flow of the maamar are in footnotes.

The Goal

The main purpose of this project is to enable the reader to learn the Likutay
Torah in the original. By learning the words, structure, and concepts of the
maamarim, eventually they should be able to learn it by themselves in the
original.

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by
the Kehot Publication Society, a division of Merkos L’inyonei Chinuch
Inc., and are reprinted here with special permission. To purchase the
original visit www.Kehot.com.

I would like to thank: Kehot for permission to use the text of the maamarim,
the administrator of the 7211 770 *VIP? project for helping with the M7P2
and punctuation, to see any Maamar from Torah Or/Likutay Torah with
mMTpP1 go to his website www.ChassidutBehirah.com, to R’ Baruch Katz for
creating and managing the website, and Rabbi Yitzchok Miller for editing.
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Every maamar from the entire Torah Or/Likutei Torah with nekudos and
punctuation is available on:
www.ChassidutBehirah.com

Did you enjoy this maamar? Please consider partnering in this project
making Likutei Torah/Torah Or available to many!

To partner by giving monthly (or one time) go to
www.DonorBox.org/LearnChassidus

To view previous maamarim translations, go to www.LearnChassidus.com

To place a hakdasha in an upcoming maamar, contact me
lessonsinlikutaytorah@gmail.com



http://www.chassidutbehirah.com/
http://www.donorbox.org/LearnChassidus
http://www.learnchassidus.com/
mailto:lessonsinlikutaytorah@gmail.com

